The Gospel According to Mark

1. Central Theme

Jesus the mighty Messiah and Son of God obediently suffers as the Servant of the Lord to pay the ransom price for sins, and as a model of suffering and sacrifice for his disciples to follow.

2. Key Verse

Mark 10:45

3. Author

John Mark is a notable and colorful figure in the NT. He is identified as “John whose surname was Mark” (Acts 12:12, 25; 15:37, 39). 

Peter went to Mark’s mother’s house in Jerusalem after his miraculous release from prison (Acts 12:12). He was cousin to Barnabas (Col. 4:10). He was the companion of Paul and Barnabas on first missionary journey (Acts 12:25; 13:5), but deserted the mission trip early on (Acts 13:13). He was the cause of a sharp disagreement between Paul and Barnabas over whether he should accompany them on their second mission trip (Acts 15:38-40). He later proved himself a commendable and dependable co-laborer, even to Paul (Phile. 24; 2 Tim. 4:11). Peter describes him as “Mark my son” (1 Pet. 5:13), suggesting a unique mentoring relationship that apparently developed between two men who knew failure from painful personal experience. Eusebius quotes (4th Century AD) Papias (bishop of Hieropolis till about AD 130) who affirms “Mark became the interpreter of Peter” and wrote his version of the gospel. (Papias got this information from John “the elder”—probably the apostle John.) Many other church fathers (Irenaeus, Tertullian, Clement of Alexandria, Origen, Jerome, etc.) affirm John Mark as the author. And we might as why, if the early church ascribed false authorship to this Gospel, they choose a minor character like Mark, who was neither an apostle nor eyewitness to the ministry of Jesus, if he (Mark) were not indeed the author?

4. Literary Features

A. Annunciatory

Mark’s “thematic title”—“The Beginning of the Gospel of Jesus Christ” (1:1) is explicitly anunciatory (i.e., “This is how the good news all started”). In fact, the word “gospel” in that opening verse (euangelion) appears 8x in Mark (1:1, 14, 15; 8:35; 10:29; 13:10; 14:9; 13:5)—even more significant and distinctive when you compare its occurrence in the other Gospels (Mt. 4x; Lk. 0x; Jn. 0x).

Note: In comparing the frequency of words or themes in Mark to other Gospels, it is important to remember how much shorter Mark is that the other Synoptics. Mark is less than two-thirds the size of Luke (60% the size of Luke) and Matthew (64% the size of Matthew).

B. A fast-moving narrative style

Like a docu-drama on TV (more than reporting, it’s storytelling—e.g., Ken Burns). How he achieves this effect: “immediately” occurs 42Xs (Matthew—5Xs; Luke—1X). It’s effect propels the narrative forward. Also uses present-tense verbs to describe past actions (historical present)—151Xs (Matthew—93Xs; Luke 11Xs). Result? The author gives a vivid, realistic, feel—an excellent storyteller (more expansive than Matthew, though seems to move quickly). (Example: “Leaving the crowd, they are taking him along with them in the boat . . . . There is arising a fierce a gale of wind . . . and they are waking him and saying to him . . .”—Mark 4:36-38.) Yet, he tells the story with a minimum of editorial comments, saying nothing about his purpose or intended audience.

C. Mark de-emphasizes Christ’s verbal ministry by abbreviating its content.
( Discourse ministry

· The Synoptics record 5 major sermon-discourses of Christ

· Sermon on the Mount (Mt. 5-7)

· Missionary Discourse (Mt. 10)

· Kingdom Parable Discourse (Mt. 13)

· Kingdom Relations Discourse (Mt. 18)

· Olivet Discourse (Mt. 24-25)

· Of these 5, Mark includes only a very brief version of the Olivet Discourse

( Parable ministry

· The Synoptics record 47 parables of Christ.

· Of these 47, Mark includes only 9 (less than 20% of the parables He told).

D. Mark emphasizes Christ’s serving ministry by underscoring its activity.
(1) Underscores the activity of Jesus’ speaking ministry.
· Mark emphasized that Jesus taught, but not what Jesus taught. 

· Words describing Christ’s teaching activity [teach, teacher, teaching, Rabbi, Rabboni] occur 36x, (cf. Mt., 26x; Lk. 32x; Jn., 26x), yet with no extensive focus on content. 

· Karussō (to preach) 14x (cf. Mt. 9x; Lk. 9x; Jn. 0x), again with almost no space given to the content.

· This is a remarkable emphasis in light of Mark’s brevity and in comparison to the same terms in the other Gospels.

(2) Underscores the activity of Christ’s miracle ministry.

· The Synoptics record 29 miracles of Christ. 

· MK includes 19 (65%), including 2 that occur only in Mark.

· MT includes 24 (83%); LK includes 16 (55%).

E. Topical arrangement

Like Matthew, Mark also arranges material topically for rhetorical/communication effect. By grouping events, Mark structures the story and highlights the narrative themes. Examples: Jesus ministry opens with a grouping of healings and exorcisms which demonstrate his authority (1;21-28, 29-31, 32-39, 40-45). This is followed by a series of controversy/conflict stories (2:1-12, 13-17, 18-22, 23-27; 3:1-6). Jesus’ parables about the kingdom are in chapter 4. Chapter 12 brings together another series of challenges/controversies with religious leaders.

F. Sandwiching (“intercalation”)

Sandwiching one event between the beginning and end of another (see Strauss, p 176). The events are related to the same theme and serve to interpret one another. Examples: 

(1) Mark sandwiches the Beelzebub controversy in the middle of an episode relating to Jesus and his family (3:20-35). The rejection of Jesus by his own family mirrors the rejection of Jesus by his own people, the leaders of Israel. 

(2) The raising of Jarius’ daughter, which frames/surrounds the healing of the woman with a blood disease. Both episodes stress the importance of faith (5:21-43). 

(3) John the Baptist’s execution is framed/sandwiched between Jesus’ commissioning of the Twelve and their later return (6:7-30). The point seems to be that John’s death illustrates the willingness of a true disciple to lay down his life for the kingdom.

5. Plot and Structure

We observe that Mark’s Gospel falls into two main sections. 

A. First Eight Chapters

Most of the first 8 chapters use action-packed narratives (healings, parables, controversies, etc.) to focus on the powerful ministry of Jesus, particularly as he gathers disciples and amazes crowds with his mighty deeds. There are also two literary seams in which Mark has just described significant opposition to Jesus, appears to bring a section to a close, and then starts afresh with Jesus withdrawing from hostility and calling or commissioning his disciples for further service in a new location (3:7; 6:6b).

B. Last Eight Chapters

In the second half, Mark’s narrative proceeds much more chronologically—leading us through this section towards the cross. The 2nd half also has more of an emphasis on Jesus’ teaching. Following Peter’s confession of Jesus as the Christ on the road to Caesarea Philippi (8:27-30), Jesus abruptly begins teaching about his coming suffering and death. From there on, all events move inexorably toward the cross. The narrative seems to move to new scenes at two key points—with Jesus’ triumphal entry and when the fateful Passover that would claim his life is approaching (11:1; 14:1). From 11:1, narrative time slows down considerably. This disproportionate amount of attention to the last events of Jesus’ life reflects the centrality of the crucifixion in early Christian thought.

C. Outline

I. The Introduction to Christ’s Ministry: the Beginning of the Gospel (1:1-13)

II. The Ministry of Christ: Who is this Man? The Road to Caeserea Philippi (1:14-8:30)


A. The Authority of Jesus and the Blindness of the Pharisees (1:14-3:6)


B. The Parables and Signs of Jesus and the Blindness of the World (3:7-6:6a)


C. The Gentile Ministry of Jesus and the Blindness of the Disciples (6:6b-8:30)

III. The Passion of Christ: Why Will Jesus Die? The Road to Jerusalem (8:31-16:8)


A. Jesus and the Way of the Cross: Death and Discipleship (8:31-10:52)

	Jesus predicts his death
	8:31-32
	9:31-32
	10:32-34

	The disciples misunderstand
	8:33
	9:33-34
	10:35-41

	Jesus teaches about the cost of discipleship
	8:34-38
	9:35-37
	10:42-45

	CLIMAX
	Mark 10:45—“For even the Son of Man did not come to be served, but to serve, and to give his life as a ransom for many.”



B. Jesus and the Role of the Temple: Teaching and Judgment (11:1-13:37)


C. Jesus and the Climax of His Life: Death and Resurrection (14:1-16:8)

6. Date

Probably in the mid 60s—see 13:14—“let the reader understand”—may indicate that at the time of the writing, the Jewish War of AD 66-73 had already begun and the destruction of the temple was looming. (Strauss)

7. Occasion/Purpose

Probably written from Rome to a Roman Christian audience. See Mark’s translation of Aramaic expressions for a Greek-speaking audience—3:17; 5:41; 7:34; 14:36; 15:34) and explanation of Jewish customs (7:2-4; 15:42). Also, Mark quotes only once from the OT (1:2-3), but notes that Jesus often quoted the OT (4:12; 7:6-7; 9:48; 11:17; 12:10-11, 36; 13:24-25; 14:27). Mark further explains Greek expressions by their Latin equivalents (12:42—widow’s two lepta [Gr] with quadrans [Lat]; & where Rufus and Alexander are mentioned as being sons of Simon of Cyrene in 15:21—presumably known to Mark’s church—see Romans 16:13—where Rufus is identified as a member of the church in Rome.
 

At Rome, Nero began persecution of the church in AD 64 after a terrible fire destroyed more than half of the city of Rome. When rumors began circulating that the emperor had ordered the fire as a means of “urban renewal,” Nero shifted blame to the Christians, who were already viewed with suspicion. Mark’s emphasis on the need to suffer for Christ would fit this period of intense persecution. So, it has been proposed that Mark wrote to challenge his readers that true discipleship means following the path of Jesus to glory—through suffering. To reassure a struggling community that it too could eventually cope and that victory comes only through suffering.

Therefore, Mark’s Gospel reminds us that the goal of the Christian life is not to find security or self-fulfillment. Following Jesus is responding to a radical call to commitment, taking up our crosses and following him. The gospel holds no promise for those who are seeking power and wealth and fame and prestige. To be first, Jesus says, you must be last. To be a leader, you must become a slave. To live, you must die. Comprehending Mark’s Gospel requires a paradigm shift for the modern reader. It requires us to see beyond the present world, where tyrants still rule and oppressors still oppress. The good news of salvation is that Jesus’ death, though seemingly a defeat, was a spiritual victory of cosmic proportions. Satan and sin and death are now defeated. The age to come has broken into human history and is now available to those who receive it. 

Paradoxically, receiving the kingdom means dying to self and living to God. It means giving up our own efforts to earn God’s favor, and receiving his free gift of grace. In our age, in which human accomplishment and personal fulfillment are considered the highest of life’s goals, Mark’s Gospel calls us to radical faith and self-denial. Relationships are now defined not through the bonds of family or culture or ethnicity but rather through spiritual identity: Our brothers and sisters are those who do the will of God (3:35). As the people of God living simultaneously in the present evil age and the age to come, believers are called to alertness and anticipation for the return of the Son of Man and willing submission to follow his path of suffering.

To summarize, Mark writes his Gospel for the following reasons:

(A) To confirm that Jesus is indeed the promised Messiah and Son of God, the inaugurator of God’s kingdom and the fulfillment of Israel’s promises; 

(B) To show that he fulfills these promises in a surprising way—not through conquest but through servanthood and suffering;

(C) On the basis of this revelation, to call believers to follow in the suffering path of their Messiah and Lord—the path to glory is through suffering and sacrifice.

8. Portrait of Jesus

A. The Humanity of Jesus

Of the four Gospels—Mark presents the most human and down-to-earth portrait of Jesus (expresses range of human emotions—compassion [1:41; 6:34], indignation [10;14], grief [3:5], amazement [6;6], anger [3;5], and love [10:21]—esp. extreme anxiety in Gethsemane (14:33-34), but perseveres by trusting God). Jesus’ knowledge is limited (13:32—about the time of his return). Miracle-working powers are limited/contingent on faith of those healed (6;5; 8:23-24). This is a person that you can relate to—who experiences the same emotions as you do. He perseveres not b/c he calls on divine attributes to pull him through, but b/c he lives a life of faith and dependence on God.

B. The Authority of Jesus

Equally with his humanity, is a strong emphasis on Jesus’ awesome power and authority. By virtue of His Spirit-anointing, Jesus acts and speaks with the authority of God—in teaching, healing, exorcism, and nature miracles. He exercises divine attributes—forgiving sins (2:7, 10); discerning thoughts (2:8); walking on water (6:48; Pss 89:9f; 93:3f; Job 9:8); and his words will not pass away (13:31; Is. 40:8). (These two themes—humanity/divinity—raise the question: “Who is this?—4:41; 8:27).
The Mystery of Jesus

Jesus’ identity is surrounded by mystery and intrigue. In one sense—it’s no secret—the book begins, “the Christ, the Son of God.” But Jesus doesn’t fulfill the traditional expectations of the messiah—does not conquer Israel’s enemies, doesn’t establish messianic kingdom centered in Jerusalem. The narrative provides the answer by slowly revealing Jesus’ identity progressively through the story. The reader knows from 1:1, but the characters recognize this only gradually. At first—only spirit-world recognizes (Father—1:11; demons—1:24, 34; 3:11; 5:7). Finally, in Peter’s confession we have the first human recognition. Yet Peter fails to comprehend the suffering role of the Christ. In the end, only the centurion at the cross gets it right—seeing that through suffering and death, Jesus is revealed to be the Son of God (15:39).

C. The Suffering of Jesus

Yet Jesus is also the Suffering Servant—Mark 10:45—key text (based the messianic servant in Isaiah 53, who suffers in the place of his people). The popular view is that Mark presents Christ as Servant. However, verbs and nouns for “serving” and “service” are virtually non-existent in Mark. In fact, the only reference to Christ in such terms is 10:45, usually cited as the book’s theme verse. The common impression that Mark emphasizes Christ as Servant, then, must be based on something other than explicit, vocabularic evidence within the text itself.
Rather, the theme of Servanthood is rooted more in the implication and general impression created by Mark’s selection of content and structural style. The points listed above indicating Mark’s emphasis on Christ’s active ministry create an unmistakable impression that is consistent with the expression of Mk. 10:35. It is not unlike the artistic difference between Realism and Impressionism. In one you see the theme clearly marked in the concrete detail; in the other, explicit detail gives way to a stylistic approach that creates an overall impression of the subject and the emotion behind it. Matthew is, artistically speaking, a “realistic” literary portrayal of Christ as King. Mark is more of an “impressionistic” presentation of Christ as Servant.

Just so, Jesus word’s over the cup at the Last Supper point in the same direction: “This is my blood of the covenant, which is poured out for many” (14:2; Is 42;6; 49:8; 53:2, 11f). In short, the Gospel of Mark is about why Jesus died. He brings ‘good news’ (1:14f; Is 52:7) and follows the baptizer who prepares the way for this news (1:2f; Is. 40:3f). At his baptism, the Spirit comes upon Jesus as on the Servant (1:10; Is 61:1). He is treated with contempt (9:12; Is 53:3). In 10:45 there is a cluster of allusions to Is 53—he ‘serves’ (52:13); he ‘gives his life’ (53:10, 12); his life is a ‘ransom’ (53:10, ‘offering’); and it is ‘for many’ (53:11f).

9. Other Emphases

A. The Failure of the Disciples

In Mark’s gospel, the disciples are portrayed negatively—fail to understand teaching (4:13; 7:18; 8:17-18); fail to recognize his power (6:37, 52; 8:4); not comprehend the true nature of messiahship (8:32; 9:32); they act with pride/self-interest (9:38; 10:13, 37, 41); and are unable to cast out a demon (9:14-29). Jesus rebukes them for lack of faith (4:13, 40; 7:18; 9:19). Unlike the other Gospels, mark does not describe the recovery of the disciples. When Jesus is arrested, they flee in terror. Judas betrays Jesus. Peter denies him three times. No one comes to his defense. No account of the disciples’ restoration is given after the resurrection. The narrator’s purpose seems to be to set the example of Jesus in contrast to the disciples. While they are faithless, he remains faithful. While they collapse and run, he perseveres. (But Mark also indicates that a restoration is coming—that they would follow Jesus faithfully in the end—14:28; 16:7. Jesus also says the same thing—that they would stand and suffer for him—10:39; 13:9-13).
 “Mark thus wants to help his readers understand who Jesus is and what real discipleship involves” (Carson, Moo, Morris, p. 101).
B. The Path of Discipleship

In counterpoint to the example of the Twelve, authentic discipleship—following the path of the Suffering Servant—is a major theme in Mark. Mark uses the words “way” and “follow” often to highlight this theme (1:2f; 12:14; and 8:27-10:52 [all ‘on the way’] & 2:15; 3:7; 8:34; 6:1).True followers of Jesus must be willing to take up their crosses and follow him, even to suffering and death. The disciples (as negative examples—and like many of us!) are seeking power and position, yet shrink back in fear in the face of opposition. Jesus, in contrast, serves as the model disciple. He came to serve, not to be served, and to faithfully follow God’s will. True disciples have in mind God’s values, not human values (8:33).
One way of quantifying Mark’s emphasis on discipleship is by noticing frequencies. Matthew uses the word “disciple(s)” about 75x (to be expected given its Jewish orientation toward Jesus as a rabbi with followers); Luke (longer than Matthew, but without Matthew’s Jewish orientation) uses “disciple(s)” only 40x. But Mark (which is only 60% the size of Luke) uses “disciple(s)” 46x.

The emphasis on the disciples as fallible and all-too-human was certainly a point on which Peter (who was supplying the details) and Mark (who was recording them) would be particularly sensitive. But it is also an emphasis which believers in later generations should find enormously encouraging. The disciples were every bit as flawed and failing as we are, yet God forgave them, and instructed them, and used them. God uses only flawed servants for a very simple reason: because that’s all He has!

C. The Pattern of Discipleship

Finally, the Passion/Resurrection narrative is the climax of the Gospel and actually dominates the entire final third of the book (Mark 10-16). Peter’s close association with this gospel explains his frequent epistolary references to the sufferings of Christ not only for their soteriological value but also as an example and encouragement to us in our sufferings (1 Pet. 1:11; 2:21-24; 3:18; 4:1, 13; 5:1).

But above all, the Passion/Resurrection narrative is the climax of the Gospel and actually dominates the entire final third of the book (Mark 10-16). Biblical scholar Martin Kähler referred specifically to Mark as “a passion narrative with an extended introduction” (Carson, Moo, Morris, Introduction to the NT, p. 101). Peter’s close association with this gospel explains his frequent epistolary references to the sufferings of Christ not only for their soteriological value but also as an example and encouragement to us in our sufferings (1 Pet. 1:11; 2:21-24; 3:18; 4:1, 13; 5:1).

10. Key Passage

Mark 8-10—Preparation for Death (discipleship)

11. Things to Look for While Reading

A. fast-moving narrative (use of “immediately” and Greek historical present)

B. vivid descriptions of persons and events

C. prominence of Galilee as the locus of Jesus’ early ministry

D. strong emphasis on Jesus’ authority in teaching and miracles

E. amazed reaction by others to Jesus’ authority

F. emphasis on challenges to Jesus by the forces of Satan and his defeat of them

G. Jesus portrayed as the authoritative Messiah and Son of God

H.  Jesus portrayed as the suffering Son of Man, who will die as a sacrifice of atonement for the sins of the people

I. outsiders become insiders by faith; hints of Gentile salvation

J. negative portrait of the disciples; models of how not to follow Jesus

K. lengthy passion narrative; emphasis on Jesus’ death

L. brief and enigmatic resurrection narrative

� Or “Mark presents Christ as the gracious Servant of God and Man, ministering always, actively, and sacrificially to meet our greatest needs.“


� Other Literary Features include: (1) Triads/sets of three—especially in the passion narrative, Mark seems fond of using sets of threes/triads. Like a good preacher/story-teller, Mark uses repetition to drive his point home. Examples: (1) 3 boat scenes illustrating disciples’ lack of faith and comprehension (4:35-41; 6:45-52; 8:14-21). (2) in 3 cycles, Jesus predicts his death and teaches the disciples about laying down their lives in discipleship (8:31-38; 9:31-37; 10:32-45). (3) In Olivet Discourse, Jesus calls disciples to alertness 3Xs (13:33, 35, 37). (4) finds them sleeping 3Xs in Gethsemane (14:37, 40, 41). (5) Peter denies Jesus 3Xs (14:68, 70, 71). And (6) there are three 3-hour intervals mentioned during the crucifixion (15:25, 33, 34). And  (2) Irony—Mark’s central theme (the Messiah who suffers) is in itself paradoxical. Therefore, irony plays a major role in the narrative. Mostly situational irony. Examples: (1) Jesus’ opponents say Jesus is in league with Satan, when actually they are (3:22). (2) Using flattery, they say he is a man of truth who teaches the true way of God (12:13-14). (3) They sarcastically say that his is the Christ, the King of Israel—so he should save himself from the cross—ironically, they’re right, that’s exactly who he is (15:31-32). (4) Blind Bartimaeus “sees” that Jesus is the Son of David, but the religious elite are spiritually blind (10:46-52). There’s also verbal irony. Christ nicknames Simon, “The Rock” (Peter), when he turns out to be anything but stable. This irony drives the rhetorical/persuasive/communicative effect of Mark’s plot.


� The word “gospel” means “good news” throughout the NT—that is, the message of salvation/deliverance through Christ. The term “gospel” is never used in the NT to designate a book as a “gospel.” Its appearance at the head of Mark’s Gospel, however, probably contributed to its adaptation (by about A.D. 150) (!?) as a technical term to refer to the first four books of the NT.


� Also: Underscores the activity of Christ’s ministry generally


Euthus (“immediately, straightway”) occurs 42x, contributing to the almost breathless style of Mark.  Cf. Mt. 18x; Lk. 8x; Jn. 7x.


Archomai (“begin”) occurs 11x in connection with Christ or the spreading of news about Him (1:1, 45; 4:1; 5:20; 6:2, 7, 34; 8:31; 10:32; 11:15; 12:1; 13:5).  Cf. Mt. 4x; Lk. 9x.


Only Mark records that Christ was so busy that there was no time to eat, and he does so twice (3:20; 6:31)—a problem his disciples shared by virtue of their association with Him. 


Mark employs the historical present tense (present tense used to describe a past event) 150x, giving “his readers the impression of listening to an on-the-spot report” (Wessell, EBC).


Mark uses the imperfect tense (which describes past action in progress) more than any other gospel per verse (34%; MT=11%, LK=23%, JN=23%).


“Mark is predominantly the story of Divine action in the midst of a sinful world” (Panosian, BV).


� Mark’s primary audience appears to be Roman (largely non-Jewish) believers


Quotes only 1x from OT (1:2-3), but notes that Jesus often quoted from OT (4:12; 7:6-7; 9:48; 11:17; 12:10-11, 36; 13:24-25; 14:27)


Uses Aramaic terms but translates them 


3:17 [Boanerges = “sons of thunder”]


5:41 [Talitha, cumi = “Little girl, arise.”]


7:11 [Corban = “dedicated”]


7:34 [Ephphatha = “Be opened”]


10:46 [Bartimaeus = the son of Timaeus]


14:36 [Abba = Father]


15:22 [Golgotha = “place of a skull”]


15:34 [Eloi, Eloi … = “My God, My God…”]


Explains Jewish customs


7:3, 4 [ablution rituals of Pharisees]


14:12 [first day of Unleavened Bread = when they kill the Passover lamb]


15:42 [Preparation Day = day before the Sabbath]


Often incorporates Latin terms by transliterating them into Greek 


5:9 [Legeōn] 


6:27 *[spekulatōr, executioner]


12:42 [kordrantēs, quadrans (KJV, farthing)]


15:16 [praitōrion]


15:39 *[kenturiōn]; only Mark uses this word; Mt. and Lk. use the Greek term hekatontarchēs


Sometimes betrays a Latin grammatical construction beneath his Greek phraseology (3:6; 14:65; 15:15; see Wessell, EBC, 8:612) Identifies Simon of Cyrene as “the father of Rufus” as an apparent link to someone who would be well-known to the Roman church (cf. Rom. 16:13).





� Also unique to Mark’s portrait of Christ is his attention to the visual reactions of Jesus (3:5, 34*; 5:32; 6:41; 7:34; 8:33; 10:21, 23, 27; 11:11).     NOTE: *Bold italicized references indicate occurrences of the verb periblepo (“to look around at”), which occurs in the Gospels only in Mark (6x) and Luke (1x). Remember, also, the fact noted above that Mark is the only Gospel to record that Jesus was so busy that he was unable to take time to eat (3:20; 6:31). So busy with what? That’s the point—not with what but with whom? In both passages he is so pressed with people that He has no liberty to eat or privacy to rest. (This fact prompted Alfred Edersheim to remark memorably: “To merely physical weariness Jesus never subordinated His work.”) But Mark also includes other passages in which he is the only Gospel writer to insert the detail that He is surrounded by crowds pressing Him with questions or requests (1:45; 2:2; 2:13; 3:8-10; 7:24).


� Jesus’ titles develop this them of a suffering Messiah. For Mark, “Messiah” and “Son of God” are nearly synonymous—both identify the agent of God’s salvation. These are key titles in Mark’s gospel, yet Jesus most often refers to himself as “the Son of Man.” In OT, it means human being (Psalm 8:4). Yet there is further significance—see Daniel 7:13-14—an exalted messianic figure who comes with the clouds of heaven and receives authority, glory, and sovereign power from God, setting up an eternal kingdom that can never be destroyed. Several times Jesus equates himself with this messianic figure (8:38; 13:26-27; 14:62) Probably used it so as to not deny who he was, yet to not arouse undo revolutionary zeal for a physical kingdom. Mark uses it to reveal Jesus true humanity and his messianic authority/destiny.


� Additional Emphasis: The kingdom of God—a central theme in Mark is the coming of the kingdom of God (1:15). What is the nature of this kingdom? In OT—multidimensional: (1) sovereign kingdom over the cosmos in the present or (2) the consummation of that reign in the future.  (3) Or it could refer to God’s sovereign reign over His people—who longed for God’s kingdom to spread to the entire earth. In Mark, Jesus’ teaching contains both present and future elements. Jesus speaks of those who in the future will see the kingdom of God come with power (9:1) and refers to a time when he will drink wine again in the kingdom of God (14:25). Joseph of Arimathea is longing for the kingdom of God (15:43), and at the triumphal entry, the people express their hope in ‘the coming kingdom of our father David!’ (11:10). Jesus even teaches about the future aspect of the kingdom—when the Son of Man comes ‘with great power and glory’ to ‘gather his elect’ (13:26-32; cf. 8:38; 13:33-34; 14:62). So, Jesus’ teaching about the kingdom is in line with then current Jewish apocalyptic expectations. At the same time, there are present dimensions to the kingdom. Jesus speaks of ‘receiving’ the kingdom like a little child (10:15) and the difficulty for rich people to enter the kingdom (10:23-25; cf. 9:47). The parables of the growing seed and of the mustard seed—the slow growth of the kingdom (4:26-29; 30-32). So the kingdom begins with Jesus’ ministry and will be consummated at his return. The kingdom of God is “at hand” (1:15). Though the disciples experience the power of the kingdom through their casting out demons and healing the sick (in Jesus’ authority—5:7, 13), the kingdom is related directly to Jesus, and ultimately achieved through his death on the cross, the ransom for sins. The kingdom is inaugurated not through conquest, but through sacrifice.


� What is significant in Mark, however, is not just how often he talks about the disciples, but what he says about them. Mark paints the disciples “warts and all.” He includes their triumphs of faith; but more than any other Gospel, Mark also recounts the disciples’ failures. Besides accounts that Mark shares with other Gospels, there are some details and incidents that Mark alone records:


3:21—His own family (apparently including Mary, 3:31) came to get him, thinking he had lost his senses


4:13—“Don’t you understand this parable? How, then, will you understand any?”


4:40—“Do you still have no faith?”


6:6—Jesus was “amazed” (an amazing verb to use of Deity!) at the unbelief in his own hometown


6:52—“they had not understood about the loaves”


6:52—“hardness of heart” connected to disciples 


8:17—“Do you not yet understand? Do you have a hardened heart?”


9:6—Peter “didn’t know what to say” and all the disciples were terrified at the Transfiguration


9:10—disciples puzzled over what Jesus’ “rising from the dead” might possibly mean


9:24—“I believe; help my unbelief”


9:33-34a—Jesus’ questions them and they maintain a guilty silence


10:14—Jesus was “indignant” at his disciples for discouraging children from coming to Him


10:24—the disciples were amazed when Jesus said it was hard for the wealthy to enter the kingdom


10:32—disciples were amazed and afraid following Jesus to Jerusalem


14:5—disciples “were scolding” Mary for anointing Jesus with the expensive ointment


14:37—Jesus’ disappointment at the sleeping disciples is personalized on Peter: “Simon, are you asleep? Couldn’t you watch with me one hour?”


14:51-52—one unidentified follower was so keen on getting away when Jesus was arrested that when they grabbed him he slipped out of his garment and fled away naked


16:11, 13, 14—disciples’ refusal to believe that He had risen from the dead [Note: These are in a section of Mark’s gospel of disputed authenticity; nevertheless, they do fit the image of the disciples throughout the rest of Mark’s gospel.]








